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A Re-examination of the Miilamadhyamakakarika on the Basis of
the Newly Identified Sanskrit Manuscripts from Tibet*

YE Shaoyong

The Miulamadhyamakakarika (MK), as indicated by its name, is the fundamental
Sanskrit text of the Madhyamaka school. It became known to the modern world through
Candrakirti’s commentary, the Prasannapada (PSP), which was first edited by Chandra Das
and Chandra Sastri' and later appeared in a better edition by Louis de La Vallée Poussin from
1903 to 1913 (LVP). One century has passed and more than a dozen new manuscripts have
been discovered® and scholars such as J.W. de Jong, Christian Lindtner, Akira Saito and
Anne MacDonald have made great efforts to suggest emendations to the text’. But the case of
the MK is not yet ended.

Although the work was composed by Nagarjuna as early as the 2" or 3™ century CE, no
relevant Sanskrit manuscript older than the 12" century had been found. And what is more
frustrating is that all the sources are monogenic, namely, extracted from Candrakirti’s
commentary. This situation remained until 2003, when some miscellaneous palm-leaves drew
my attention in the process of checking the microfilms of the collection of Sanskrit
manuscripts formerly preserved in the China Ethnic Library.* With the help of my supervisor,
Dr. Duan Qing, I was able to identify 14 folios belonging to two incomplete manuscripts
(hereafter referred to as our manuscripts), among which 3 folios are from a separate copy of
the Millamadhyamakakarika (MKys) and 11 folios are from Buddhapalita’s commentary

* | would like to take this opportunity to thank the Bukkyd Dendd Kydkai for making my stay in Japan possible.
My thanks are also due to Professor Seishi Karashima for his kind support and guidance during my time at the
International Research Institute for Advanced Buddhology at Soka University. Thanks to my supervisor,
Professor Duan Qing of Peking University, for the help and advice in many aspects. I am very grateful to
Professors Akira Saito, Jan Nattier and Anne MacDonald who were kind enough to read through my draft and
provided valuable suggestions. I am also benefited from Professor Harunaga Isaacson and Dr. Jundo Nagashima
who generously afforded me some needed materials. Thanks to Professor Shoryu Katsura who provided me an
opportunity to give a lecture in Ryukoku University on this topic and thanks all the participants for their
insightful comments. Finally, I would like to thank Mr. Yang Zhaohua of Stanford University who took the
trouble of checking my English. Needless to say, any errors that remain are my own.

! Madhyamika Vrtti: The Philosophy of the Mahayana School Containing the Aphorisms of Nagarjuna with Its
Commentary of Acharya Chandrakirti, Buddhist Text Society of India, Calcutta, 1894-1897.

> For the review of the Prasannapada manuscripts and new discoveries see Tsukamoto 1990: 237ff.;
MacDonald 2000: 166-168; Yonezawa 2005: 160.

3 Cf. dJ; de Jong 1978; Lindtner 1982a: 177-215, 1982b: 25-26 (note 79), 1988; Saito 1984: xv, 1985;
MacDonald 2000: 169-171, 2007.

* The original manuscripts are now kept in Tibet Museum in Lhasa, and are not accessible to me so far. The
microfilms I used belong to the Research Institute of Sanskrit Manuscripts and Buddhist Literature at Peking
University. For the history of these Sanskrit manuscripts see Steinkellner 2004; Hu-von Hinuiber 2006.



(BPws). 1 first reported on these manuscripts at the 14™ Conference of the International
Association of Buddhist Studies held in London in 2005.

These 14 folios, mixed with some other palm-leaves, had been cataloged by Wang Sen
as “No. 17, Sanskrit miscellaneous leaves”.> No colophon or date has been found in the
manuscripts. Their script, which could be called an eastern variety of the post-Gupta script,
suggests a paleographical date of the 7™ century. These manuscripts are not only the oldest
extant Sanskrit manuscripts insofar as the Madhyamaka texts are concerned, but also mark
the first time that the Sanskrit copies of an independent MK and of Buddhapalita’s
commentary were found. I have provided a complete edition of MKy and the first portion of
BPy; in an article published in this same issue (Ye 2007).

In this article I will re-examine some verses of the MK on the basis of these two newly
identified manuscripts, from two aspects. First, some verses require emendation. In using the
word “emendation”, | assume that in these cases there were originally no differences among
specific verses cited in different commentaries as reflected in different languages, and that
our two manuscripts suggest better readings than those in the editions of dJ and LVP. That is
to say, different commentators at their times may have had the same readings, and what is
suggested here is most likely closer. As to the second aspect, things are much more
complicated. It has been conjectured earlier by scholars that the Sanskrit text of the MK may
have existed in different versions, given that discrepancies can be found in the same verse
embedded in different commentaries.® This is now confirmed by these two old manuscripts.
Therefore the philological task of scholars working on the MK is no longer as simple as to
pursue a “better” reading, but to draw a genealogy of its transmission. Needless to say, the
task cannot be achieved only on the basis of these two manuscripts. It is not intended here to
carry out a systematic study of the MK's lineage, but rather to focus on some minor points
where, based on our manuscripts, some hints of the textual lineage can be traced. By doing so,
I hope to shed a little light on the further study of the MK.

1. Emendations to the Miilamadhyamakakarika

No.| \Verse dJ LVP Emendations
1.1 | VIL.14c |utpadyate tad akhyatam utpadyate tathakhyatam utpadyate tad vyakhyatam (BPyy;)
1.2 X.9¢ evam satindhanam capi bhavisyatindhanam capi (MKy)

1.3 | XX.1lc |na hy adrstva na drstvapi | na hy adrstva va drstva va na hy adrstva ca drstva ca (MKyys)

1.4 | XX.23d |sa katham janayet phalam// | [sa] katham janayet phalam// | katham janayate phalam// (MKy)

1.5 | XX.24a na samagrikrtam phalam na samagrikrtam tasman (MKy)
1.6 | XXI.11b vibhavas caiva te bhavet/ vibhavas ceti te bhavet/ (MKyy)
1.7 | XXI1.14d | nityo ’nityo ’tha va bhavet// | nityo ’nityo ['tha] va bhavet // |nityo 'nityo 'pi va bhavet//(MK )
1.8 | XX1.21cd |trisu kalesu ya nasti [trisu kalesu ya nasti ya nasti trisu kalesu

sa katham bhavasamtatih// |sa katham bhavasamtatih//] | kutah sa bhavasamtatif// (MKys)
1.9 | XXII.1d katamo ‘tra tathagatah// katamo nu tathagatah// (MKy)

>Wang Sen FZf, RGE MM HELH S (A Catalogue of the Sanskrit Manuscripts Preserved in the
China Ethnic Library), 1985. See Hu-von Hinliber 2006: 297-335.
® Cf. Yamaguchi 1944; Lindtner 1982b: 26; Saito 1984: xv-xvii, 1987a, 1987b, 1995.
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1.1 MKVIL14
BPwms (notpadyamanam notpannam nanutpannam katham cana /)
utpadyate tad vyakhydatam gamya[manajgatafgat](ai)h 1/’
“The originating, the originated and the not-yet-originated do not originate whatsoever.
This has been explained by [the analysis of] the being-gone-over, the gone-over and the

not-yet-gone-over.”
tad vyakhyatam: dJ tad dakhyatam; LVP, Mss C, T, K tathakhyatam; Ms R tad
yakhyatam.
ABh, BPip, PPib aﬂ'ﬁm@wgqaqn” E‘fg‘gxwaaﬁ'&@ﬁu
"ﬁ:‘ﬁ:‘&'ﬁ:‘qﬁa«q&w | §RTEHRAARNRG] |

MK PSPr  §sRorgg i) Byessigse
%’3’&?‘3&'64?@5:'\ 1 qﬁfam’;wqmqﬁn&q] 1

The prefix 2= found in all the Tibetan translations agrees with the prefix vy- in BPs.
And also in the context, the word vyakhyatam “explained in detail” is more suitable than
akhyatam “declared”. Ms R reads tad yakhyatam, which seems to be a scribal error for tad

vyakhyatam.

1.2 MKX.9
MKwms vadindhanam apeks{y»agnir agneh siddhasya sadha(nam /)
bhavisyatindhanam capi bhavisyati niragnikam //
“If fire exists depending on fuel, there will be an establishment of an already established

fire, and fuel will exist without fire.”

bhavisyatindhanam: dJ, LVP evam satindhanam.
Tib. QT GRENARG S | &'gqum'iquxngﬂ I

gﬁnxgqﬁﬁamwﬂ ] &'&ﬁﬂ?‘%’ﬁ%’iﬂ'& Al

As to this verse, the problem is not about some reading to be emended, but about how to
extract the verse from the prose, i.e., where the verse starts and ends.
Thus reads LVP:
evam api /
vadindhanam apeksyagnir agneh siddhasya sadhanam /
bhavisyati | yadindhanam apeksyagnir bhavisyatiti parikalpyate ... tasmad indhanam apeksyagnir

bhavatiti na yuktam //
api ca | yadindhanam apeksyagnir bhavatiti parikalpyate /
evam satindhanam capi bhavisyati niragnikam // 9 (LVP 207, 11. 10-19)
The underlining by de La Vallée Poussin shows his understanding of the verse. Now

based on MKy, we know that bhavisyati in LVP after pada b is actually the beginning of

" All the verses cited from MKy and BPy are diplomatic transcriptions. For the conventions see the end of this
article.
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pada c, and evam sati which was taken as the beginning of pada c is nothing but part of the
prose. Probably this is because the sandhi occurs between sati and indhanam and the metrical
feasibility is misleading. Therefore our reading of this verse can well answer the question,
already posed by Saito (1984: Chapter X, note 23), why all the Tibetan translations did not
put evam sati into the verse, yet gave an “unnecessarily long equivalent” for indhanam, i.e.,

353x'33%-3s, to meet the required number of syllables.

1.3 MKXX.11
MKs athavrtah phalenasau katamam* janayet phalam /
na hy ad[rstva ca drstv]a ca hetur janayafte] phalam //

* katamam: cf. BHSG 8§21.11; dJ, LVP katamaj.
[ca drstv]a ca: d) na drstvapi; LNVP va drstva va; Ms R ca drsta ci; Mss C, T, K ca drsta

ca.

Our reading is supported by Ms C, T and K and partly by Ms R, putting their scribal

errors aside.

1.4 MK XX.23
MKwms na ca pratyayahetiinam iyam atmanam atmand /

va samagri janayate katham janayate phalam //
“The combination of causes and conditions does not produce itself by itself. How could

[it] produce a result?”

katham janayate: = Mss C, R, T, B; dJ sa katham janayet, LN/P [sa] katham janayet.
Tib. & FONTRG FFT T | BN TR RGR A
Rk ALERC IS REE SRR
The sa in brackets in LVP is reconstructed to meet the required number of syllables, and
dJ simply followed this. If we have janayate instead of janayet, there is no need for sa. Our
reading is supported by all the manuscripts of the PSP that I have consulted and by all the

Tibetan translations. In Tibetan the two pronouns in pada b, namly = and 3, were translated
respectively from iyam in pada b and ya in pada c. There is no equivalent for another sa.

1.5 MK XX.24
MKwms na samagrikrtam tasman nasamagrikrtam phalam //

asti pratyayasamagri kuta eva phalam vina //
“Therefore, there exists no result made by combination or made by non-combination.
Without a result, where is the combination of conditions?”

na samagrikrtam tasman: dJ na samagrikrtam phalam; Saito 1985 tasman na

samagrikrtam.

LVP ... tasmat / na samagrikrtam phalam / (LVP 406, 1.14-15);
Mss C, R, T, K ... tasman na samagrikrtam phalam /,
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ABh, PP, BPrjp Y3 3R EqNANGNTRR] | EqNRFINNARGNYEA| |

MKrip, PSPis R Buan g &) | BN EE INATRINY S| |

PG REHORDE, HENEE HEARE, MEAEE
PPch R, HaAEE DREAY MarE.
SM ARG, Fififelss, Foa RN, NGRS

LVP underlined na samagrikrtam phalam as pada a. Saito rightly noticed that there is
38= in all the Tibetan translations as the equivalent for fasmat, but no equivalent for phalam.
So he suggested tasman na samagrikrtam as pada a, which unfortunately does not meet the
metrical requirement. The word order in our manuscript solves this problem, and also shows
that this sentence in PSP is not a citation in its proper order.

1.6 MK XXIL11
MKwms drsyate sambhavas caiva vibhavas ceti te bhavet /
(dr)sya(te) sam(bhava)s c(aiva mohad vibha)va eva ca //
“If you think that rising and decaying can be seen, [it must be] because of delusion that
rising is seen, and so for decaying.”

ceti: dJ, LVP,Ms C, R, T, K caiva.

AN

Tib. AERAAR G RRA AT | SR A A ERNaw ) |
RGRATRE RN | A AN ARg| |

Although the reading eva is not impossible, the word i#i in our manuscript makes it clear
that the previous sentence is the quotation of the opponent’s view; and it also fits the context
better than eva.

1.7 MK XXI.14

MKs [bhd]vam abhyupapannasya sasvatocchedadarsanam /

prasajyate sa bhavo hi nityo (")nity(o) (’)[pli [v] (@) [bhavet] //
“For him who asserts the existence of things, the views of eternity and annihilation will
follow, because existing things are either permanent or impermanent.”

(’)[p]i: dJ 'tha; LVP ['tha]; Mss C, R, T, K omit this aksara;

This aksara is not seen in any of the manuscripts of the PSP that | have consulted. It
must have been omitted in an earlier exemplar which has affected all its descendants. The
word ['tha] is LVP’s conjecture, which was then taken over by dJ.
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1.8 MK XXI.21
MK s e[vaJm tri[s]v ap(i) [kalesu] na yukta [bhava]santatih /
V(@) nasti trifsu kale]su kutah s(a) [bhavasamtatih] //
“Thus the continuity of being is not reasonable in the three times.
Where is the continuity of being that does not exist in the three times?”

Padas cd: dJ trisu kalesu ya nasti sa katham bhavasamtatih;
LVP [trisu kalesu ya nasti sa katham bhavasamtatih]; Ms C, R, T, K omit these two
padas;

Tib. JVTSTHIRAS | SFR R85

According to all the manuscripts of the PSP that I have consulted, these two padas are
absent either because an earlier exemplar omitted them or because Candrakirti did not cite
them at all. Except for the word order and kutah, the reading of our manuscript is identical
with de La Vallée Poussin’s reconstruction.

1.9 MK XXIIL1
MKwvs skandhd na n{y}a{nalnyah skandhebhyo nasmin skandha na tesu sah /
tathagatah skandhavan na katamo nu tathagatah //
“[The Tathagata is] not aggregates, nor different from aggregates; aggregates are not in
him; he is not in them. The Tathagata does not possess aggregates. Then which is the
Tathagata?”

nu: dJ, LVP tra; Mss C, R, T, B, P tra;

NS oSS

ABN, BPrip, PPrip 3G~ NaRFarag)| SgRnazas
S TN NG| | FEF ARG |
MKrip, PSPrip  RR8GRRIma6q 85 | §UgRag 3= as)|

ST B NG | TR BTG |

In pada d, there is no equivalent for 7ra, such as 3%, in any of the Tibetan translations.
The reading tra found in dJ and LVP and #ra in all the PSP manuscripts I have consulted
could be the result of miscopying nu as in our manuscript, due to the confusion between these
two aksaras. In our manuscripts, which are as old as post-Gupta period, the shapes of ra (8 )
and nu ( &) are different. Saito (1987b: 762-760) suggested that this verse in the Sanskrit
text of the PP might have the reading kaya rather than skandha. Our manuscript does not
have this reading.

2. Hints of the lineage of the Milamadhyamakakarika

As a first step, the text of the MK in different sources and languages can be roughly
divided into two groups.
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Group I, earlier commentaries:

ABh. The Milamadhyamaka-vrtty-akutobhayd, written probably in the 4™ century, was
translated into Tibetan by Jiianagarbha and Klu’i rgyal mtshan in the early 9™ century. It is
claimed in Tibetan to be Nagarjuna’s auto-commentary, but this is not plausible.

PPrib, PPch. The Prajaapradipa-malamadhyamaka-vrtti, written by Bhaviveka (ca. 490-570)

in the 6™ Centrury, was translated into Tibetan by Jiianagarbha and Klu’i rgyal mtshan in the
early 9" century, and into Chinese by Prabhakaramitra (J 5 {H%8 £ 5, 565-633) in 631 CE.

BPri,. The Buddhapalita-milamadhyamaka-vrtti, written by Buddhapalita (ca. 470-540) at
the end of the 5™ century or the beginning of the 6™ century, was translated into Tibetan by
Jiianagarbha and Klu’i rgyal mtshan in the early 9" century.

PG. The Zhonglun i, written by Pingala (ca. 300-350), was translated into Chinese by
Kumarajiva (M EEZAF, 343-413 or 350-409) in 409 CE.

SM. The Dasheng zhongguan shilun X e B, written by Sthiramati (ca. 510-570), was
translated into Chinese by Dharmapala (72:3) and Weijing () etc. at the beginning of the
11" century.

Group II, the PSP tradition:

LVP, PSPri,. The Miilamadhyamakakarika-vrtti-prasannapada, written by Candrakirti (ca.
600-650), was translated into Tibetan by Pa tshab Nyi ma grags (1055-?) who collaborated
with the Indian scholar Mahasumati at the close of the 11" century, and was later revised by
Nyi ma grags and the Indian scholar Kanakavarman at the beginning of 12 century.

MKrib, the Tibetan translation of Miilamadhyamaka-karika, was first translated by the Indian
scholar Jiianagarbha and the Tibetan translator Klu’i rgyal mtshan in the early 9™ century, and
then was revised or retranslated to some extent in accordance with PSPr, by Nyi ma grags
with some Indian scholars at the close of the 11" century and the dawn of the 12" century.
This is the reason why MKrj, agrees with the verses embedded in PSPrj, in most cases,
although a few verses escaped revision (Saito 1986).

As to group I, as was already pointed out by Saito (1987a, b, 1995), the fact that the
three Tibetan translations have the identical text of the verses may be due to the fact that the
translator first completed the translation of Avalokitavrata’s Prajiiapradipatika, and then fit
the rendering of verses into the others, as some verses which are discordant with the
commentary can be found in ABh, BPrj, and even in PPry,. The so-called group I is thus a
provisional classification and later I will also point out some divergences within it*. In the
following seven cases, | will first deal with MKy and BPys as a whole and show that their
readings are closer to those of group I.

® This idea was originally suggested to me by Professor Akira Saito at the 14" Conference of the International
Association of Buddhist Studies held in London in 2005.
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2.1

Group I Group 11
ABh, BPry,, PPry, | PG |PPch| SM | LVP, PSPy, MK
2.1 |BPy: VIL.32 O O O O X
2.2 |MKy: X 1 O — | — | — X
2.3 | MKy XVIIIL2 O? o 0?7 O? X
2.4 | MKy XVIIL8 O — | = | = X
2.5 | MKy, BPy: XX.13, 14 O Ol —| — X
2.6 | MKy;: XXI.8 O O] 0O X
2.7 | MKy XX1.20 O il Ml x
2.8 | MKy: chapter IX title X — X — X
2.9 | MKy X.13 X O x | O? X
2.10  MKy,: chapter X1 title x @ | x x O
2.11 | MKy, XI1.6 X O X O O
2.12 | MKy: absence of PSP XXI.5 X — | x O x
O agree & partly agree x different — unclear [empty] no equivalent
MK VIIL.32
BPys na svatmand nirodhasya nirodho na paratmana /

utpadasya ya[tho]tpaldo] [nd](tma)[na na paj(va)[tma](nd/l)
“Cessation’s ceasing is not [caused]| by itself nor by another [cessation], just as
origination’s origin is not [caused] by itself nor by means of another [origination].”

dJ, LVP na svatmand nirodho ’sti nirodho na paratmand /

utpadasya yathotpado natmand na paratmand //
“Cessation does not exist by itself nor by means of another [cessation], just as
origination’s origin is not [caused] by itself nor by means of another [origination].”

ABh, BPris, PPrip ORI GEIRE] | 3§ PN IR =apay &R apy |
E‘r‘gxg'Q'x:ﬁa’Sﬂ 1 qqqé\wqgﬁ'qw&q‘qﬁq] I

MKrip, PSPy R =x8 2595500 Kq dgaaqag uais)
RgR § IRR5RE) | q6g YN ag e dgass) |

PG A AR, R, AR, I A
PPch EA AR, MEURAI, WA, MERAE.
SM EA ARG, BRI, AR A&, MERA A

As is shown above, the two groups of Tibetan translations are confirmed by the Sanskrit

reading of our manuscript and that of dJ and LVP respectively.

The genitive nirodhasya in our manuscript accords with its parallel verse, i.e.

sthityanyaya sthiteh sthanam tayaiva ca na yujyate /

utpadasya yathotpado natmana na paratmana // VI1.25

“it is not possible that the duration’s enduring is [caused] by the duration itself or by means of another

duration, just as origination’s origin is not [caused] by itself nor by means of another [origination].”
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These two verses have the same padas ¢ and d, in which the genitive form is also
supported by the word utpadasya as an analogue. In VIL.32, pada b, the word Ra~ found in
ABh, BPrj, and PPt has no equivalent in Sanskrit. It must have been understood by the
Tibetan translator as having a verb to be supplied, or one that had to be carried over from
VI1.25, i.e., yujyate. In the translation of MK, and PSP+, this supplement is not needed for
the verb asti is already there.

From the context we know that the topic here is how cessation ceases or more literally,
cessation’s ceasing (nirodhasya nirodha).

Candrakirti seems to have been fully aware of this, though he had a different reading in
his citation of the verse. He wrote in his commentary,

yadi nirodho nama bhavanam nirodhaka iti kalpyate tasyedanim kim anyo nirodha isyate uta na / (LVP
171, 11. 4-5)
“if one thinks that cessation can cause things to cease, now, is another cessation admitted as [the cause] of

that [cessation] or not?”
and later,

evam nirodho ’pi svatmanam na nirodhayati

“thus cessation does not cause itself to cease” (op. cit., p.171, 11. 11-12).

Meanwhile there are words which show that Candrakirti must have had the reading
nirodho ’sti, i.e.,

evam na svatmand nirodho ’sti // nirodha idanim paratmanapi nasti / (op. cit., p. 172, 11. 1-2, emendated

according to de Jong 1978, p. 46)

“thus cessation does not exist by itself. Now [we will discuss the fact that] cessation also does not exist by

means of another entity.”

Although the reading nirodho ’sti is a bit strange and not consistent with the previous
verses, it i1s not completely wrong in meaning. The discussion here is premised on the
assumption that the possibility that the characteristics of conditioned phenomena themselves
be unconditioned has been eliminated.” Being the characteristic of the conditioned, cessation
must exist in the way that the conditioned exists, namely, it must also cease. Therefore we can
say that “cessation exists” (nirodho ’sti) in the context here has a meaning similar to
“cessation’s ceasing” (nirodhasya nirodhah), and this is also the way Candrakirti understood
it. The reading nirodho ’sti might originally have been a scribal error for nirodhasya, which
was then taken over by Candrakirti, and eventually the two readings were rendered into
Tibetan translations respectively.

As far as the Chinese translations are concerned, the word faj: inEA HHH W
“dharmas do not cease by themselves” looks doubtful. But later we have a perfect
explanation in PG, JiiE R A, A HAHWABA “so it is for the dharma of cessation: it
is neither caused to cease by itself nor by means of another”, which shows that the Chinese
translations of this verse agree with our manuscript. However, it is beyond my understanding
why all the Chinese translations choose the word fa ¥ instead of directly using mie & as

in A BAH IR

°cf. yadi samskrta utpadas tatra yukta trilaksant | athasamskrta utpadah katham samskrtalaksanam // V1.1
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2.2 MKX.1

MKms vadindhanam bhaved agnir ekatvam kartrkarmmanoh /

anyas ced indhanad agnid (read agnir) indhanad apy rte bhavet //
“If fuel were fire, agent and action would be one. If fire were different from fuel, it
would exist even without fuel.”

vadindhanam bhaved: dJ, LVP yad indhanam sa ced.

ABh, BPi, (onG), PPrib “1““'3@‘%'5*%'%11 Sﬁ'““v'ﬁ"’w'ﬂ%ﬂ@‘l\
QUHy R AN A NG | | ﬁ:‘a\ﬁ'qxw:f@:axngx] I

MKcris, PSPrio, BPrin ey 33 I3 IR ARG | F9uTRasasagy)|
qm@’ﬁ;‘mw&mqqq\ I ﬁ:’&ﬁ'ﬂ:’t&:’@:’%ﬂ@ﬂ I

PG AR, SR —, HRETR, HTRAR.

PPch A KBRS, TEBMESE—, A5 KR, B A K.
SM A KBRS, FEMEE Nk, HH Rk, B A .

As is shown above, although the meaning does not differ, the reading yad in dJ and LVP
has its equivalent, i.e., 9%, only in MKy, and PSPy, but not in ABh, BPrj, and PPry,. As to
the Chinese translations, since the pronoun is absent and the word ruo#5 can be translated
either from yadi or from ced, it is not clear from which Sanskrit text they were translated.

It is interesting to note that the readings found in BPrj, as a whole may be divided into

two groups of editions, i.e., P, N, G and D, C. The original reading must be preserved in P, N
and G because ABh, PPy, and BPry, have the same translator. Thus we can imagine that BPrj,
must have been proofread against MK, or PSPrj, and revised when the Derge edition was
compiled, while this does not seem to have happened to the other two Tibetan translations.

2.3 MK XVIIIL.2
MKwvs: atmany asati catmiyam kuta eva bhavisyati /

nirmmamo nirahamkarah samad atmatmaniyayoh //

“When self does not exist, from where would mine arise? Because of the appeasement
of self and mine, unselfishness and non-egotism arise.”

atmatmaniyayoh: dJ, LVP atmdatmaninayoh.
Tib. AR HRARFIA RG] | QW'ET%W“"W”%‘\ |

XA AR F AT YR RAREFRA :'agay&ﬁ'a%x] I
PG BIARE, MEART, WRRI, 408K,
PPch KB A, A&, MEMmER, RIUFKE.
SM HREAR, BRTEMA, RERER, REEH.

In pada d, the word atmaniya found in our manuscript and atmanina in PSP refers to the

atmiya mentioned in pada a, and its equivalent word in all the Tibetan and Chinese
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translations is the same as that of armiya, i.e., 3599 and wo suo FJf. For the sake of the
metre, a synonym of @tmiya with one more syllable was required. Atmaniya, as seen in our
manuscript, has the same meaning as armiya, “one’s own”,'® while @mmanina, which is found
in PSP, means “beneficial to oneself” (cf. Lindtner 1988: 246, 11. 12-14). The word atmanina
is explained in Panini V.1.9 as the stem atman plus a taddhita affix kha (ina). The meaning of
this affix is stated in Panini V.1.5 as tasmai hitam, “beneficial to that”. According to Buddhist
terminology, the term atmiya refers to what is mine, namely, one’s possessions, and they are
not necessarily beneficial to oneself.'' So the reading armanina seems to be a mere scribal
error. But what is more interesting is that Candrakirti wrote in his commentary:

atmani hitam atmaninam skandhaparicakam atmiyam ity arthah / (LVP 347, 1. 13)

“atmanina means beneficial to oneself. It refers to the [body] consisting of five aggregates, namely, [what

is] mine (atmiya)”.
It appears that the text in Candrakirti’s hand may have already been changed into atmanina.
His explanation, atmani hitam, which is close to Panini V.1.5, is certainly correct. But the
association he made with armiya is hardly acceptable. To the best of my knowledge, except
for this instance, the word atmanina never means atmiya. Candrakirti might also have
thought this word was strange and needed clarification. As reflected in the Tibetan
translations, however, the authors of the other commentaries appear to have no such sense of
obligation. A daring guess could be that the text in their hands may have read atmaniya rather
than atmanina.

2.4 MK XVIILS8
MK v sarvvan tathyam na va tatthyam tathyam catatthyam eva ca /
naivatatthyam naiva tathya{m/m etat tad buddhasasanam //

“Everything is real; or not real; or both real and not real; or neither not real nor real.
This is the teaching of the Buddha™.
etat tad buddhasasanam: dJ, LVP etad buddhanusasanam.

ABh, BPri, (pnG), PPrib MN%WWWW:W&’“ 1 "“:WW"WNQW%‘ 1
w:aq&q&qw:gq&m \ %'a'ﬂaﬂ'gmmgqn?ﬂ 1

MKrip, PSPrib, BP1iv (D0) 554“'55'“;5“1"“:5“3@‘ | sz’ﬁﬂ'wi'ﬁﬂ'aq'ﬁq‘%ﬁ] |

RRRNAFRFRRFINAG] | §§ VW FVENA ]|

9 Cf. ... te pi $ariputra dharma jata bhita samskrtda vedayita pratitya samutpannd naivatma naivatmaniva
Sunya datmena va datmanivena va // (MV, 3, p. 66, 1l. 7-8); name ca ripe ca asaktamanasah samdahitas so hi
sudantacittah yasyeha atma na ca atmaniya-m-etavata silas[thiJto nirucyate « (KP, 2002, p. 48, 11. 4-8 = 1926, p.
198, 11.1-4).

" Cf. T1579, 30.628a10-13, Hyfiniisthii: BEWHE A BB A, BN SAT AR, Sy, SHRM
J&; FR TSR, SR, BN, ARBAUTABRE, B, BAHERE. If
those who have the view of existence of the body and the view of attachment to extremes, observe self (atman)
and mine (atmiya) in the conditioned and the aggregates which co-exist with pleasure, and observe them as
permanent, [their views] will correspond to the root of satisfaction. If they observe self and mine in the
conditioned and the aggregates which co-exist with suffering ... [their views] will correspond to the root of
sorrow...”
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The prefix anu- in LVP and dJ has its exact equivalent in MKr;, and PSPy, i.e., &Y,

whereas the absence of ¥ in ABh, BPrj ®NG) and PPy, is confirmed by our manuscript.

Again here BPrj, of Derge and Cone edition was revised to be consistent with MKrj, or
PSPrip,.

As to the word anusasana (accordant teaching) or sasana (teaching), these

commentaries explain it as follows:

ABh:
a%N'§Q'&3'fawaaq'wa\u:’q‘ﬁﬂm'ﬁq&’q‘ﬁx‘qNaxm'ﬁzmmm‘@m‘a:‘iw@'ﬁqr\'aﬁ NHER N‘ﬁ:‘g&‘i}’m'@w@q‘

Sadqu Ny FFANaYENE] | (D tsa 71b5-6)

“For the numerous disciples, according to [their] faculties, dispositions, dormant afflictions and the
occasions, he (the Buddha) teaches the path to heaven and salvation accordingly without error. This is the
[Buddha’s] teaching.”

PPTi .
mss;q‘@wgq‘agﬁﬂ &3'&52&3:} g&'ﬂfm'@n%nn‘ﬁn';awm‘ 5%‘5‘5:} ANSARR| A NG R AN

T fuaiRnan| Ry e 858 s da a3 2N 8§ 2E] | (D tsha 189b5-6)
“The ‘teaching’ means, to those who desire the pleasure of heaven and salvation belonging to the celestial

beings and human beings [respectively], according to [their] faculties, dispositions, dormant afflictions
and the occasions, [the Buddha] teaches the path to heaven and salvation accordingly without error.”

BPry,: no explanation of this word.

PSP:

etac ca buddhanam bhagavatam anusasanam | .. evam anupirvyd Sasanam _anusasanam /

vineyajananuriipyena va sasanam anusasanam / (LVP 371, 1. 13-14).
A

a%“q\"NRN'g&'q%’a‘gqnw'@wéwgq§q‘u‘§1 %‘@R'NZX'@N'&‘;WQREN'N\;ﬁﬁﬂfﬂ ]Naqmiﬂsﬁg ’q‘ﬁr;'

Qag&'qx&;ﬁ“'%%“ﬂ%ﬁ“ﬁ 1 (D 'a 119b6)

“This is the Buddha’s, the blessed one’s accordant teaching. ... Thus the teaching according to the grade is
the accordant teaching (anusasanam), or the teaching corresponding with the people to be instructed is
the accordant teaching.”

. Doy . y - Doy N, V- . . .
As is shown above, ENN852 (qnusdsana) or ENYEF (anu-Vsas) is the expression which ABh

and PPri, used to explain %32 (s@sana). Maybe due to this explanation, the prefix anu- was

eventually introduced into the verse, as it appears in PSP, and is confirmed by Candrakirti’s

commentary.

As to the expression of etat tad in our manuscript, it is also attested in MK XVIIIL.11,

Acintyastava 52 and Buddhacarita XI1.65'%,

2.5 MK XX.13, 14

MKwms, BPus najatasya hi* ajatena phalasya saha hetuna /
natitena na jatena samgatir jatu vidyate // XX.13

* najatasya hi: MKy najatasyapy.

L2 MK XVIIL11: anekartham ananartham anucchedam asasvatam | etat tal lokanathanam buddhanam

sasanamrtam//(dJ 25, LVP 377). Acintyastava 52: etat tat paramam tattvam nihsvabhavarthadesana /

bhavagrahagrhitanam cikitseyam anuttara // (Lindtner 1982b: 156). Buddhacarita X11.65: etat tat paramam

brahma nirlingam dhruvam aksaram | yan moksa iti tattvajiiah kathayanti manisinah // (E. H. Johnston, The
Buddhacarita: or, the Acts of the Buddha, Panjab University Oriental Publications No. 31, Calcutta: Baptist
Mission Press, 1935, p.101).
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“Because no combination is found of an unborn result with an unborn cause, nor with a
past [cause], nor with a present [cause]. ”

na jatasya hi jatena phalasya saha hetuna /

najatena na nastena samgatir jatu vidyate // XX.14
“Because no combination is found of a present result with a present cause, nor with an
unborn [cause], nor with a [cause] that has perished. ”

MKriv, PSPri,  na jatasya hy ajatena phalasya saha hetuna /
ndtitena na jatena samgatir jatu vidyate // XX.13
“Because no combination is found of a present result with an unborn cause, nor with a
past [cause], nor with a present [cause]. ”
najatasya hi jatena phalasya saha hetuna /
najatena na nastena samgatir jatu vidyate // XX.14
“Because no combination is found of an unborn result with a present cause, nor with an

unborn [cause], nor with a [cause] that has perished. ”

ABN, BPrip, PPy, RN & §NE G| | ARNAFRG IR |
¥ SANZFIRAYRG) | FARRAFUARGF] | XX.13
¥ INZRINAYRAG) | FHNRRHFANRG G| | XX. 14

MK, PSPy, RANTFVI AN | RqNAFRG am 1]

ﬁ%ﬂﬂi“”%’\“w qam;wﬁqamqqu XX.13

~

INTA YN SEARNE N YNARRRANAFR] |

(

q%qgﬁqxagxqqu FERRRRUHNRFE| | XX.14

312

PG Ha ARRH, MRARACR, BEEER, RAKAE. XX13
A m BUER, MRBUER, RAGBER, BUKRASE. XX.14

As to these two verses, our manuscripts share the the same padas b, ¢ and d with LVP

and dJ, but have the reversed pada a. These two verses in dJ and LVP agree with those in
MKrip, PSP, while our readings agree with ABh, BP i, PPrip and PG. Two other Chinese
translations from group I, PPcyand SM, appear to have rearranged these two verses which
made a comparison impossible.

2.6 MK XXI.8
MK v sambhavam vibhavam caiva vind bhavo na vidyate /
(sambhavo vibhavas caiva) vina bhavan* na vidyate //
* bhavan: abl.
“No thing exists without rising and decaying, and also no rising and decaying exist
without a thing.”
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dJ, LVP sambhavo vibhavas caiva vina bhavam na vidyate /

sambhavam vibhavam caiva vind bhavo na vidyate //

A N

ABh, BPr, PP, RIR AR RN aRaR §] | RRNTHFuardg )|

\

2N ~—

5’5&%&%@6«&&%\ | RERAR AR EFaAg) |

¥

MK, PSPry  FENEERarfgas)| ngagrrlaadadiy)|
gRFRRRAR AR | | T HFAAFE)|

PG AR BIR, IR, HEMNE, T A IR
PPch A ERSIR, WA YR, IR, BRI

Compared with PSP, our manuscript has reversed the order of padas ab and cd. ABh,
PP-ib, BPi, PG and PPc follow the same pada order as our manuscript, while MK, and
PSP, follow the order of dJ and LVP. No equivalent verse is found in SM.

2.7 MK XXI.20
MKs na cen niruddhyamanas ca jayamanas ca vidyate /
sardhdham ca yesu mriyate tesu skandhesu jayate //
“[Such a case] is not found that ceasing and rising occur together. [If so] the aggregates
where [one] dies will be that where [one] arises?”

dJ, LVP na cen nirudhyamanas ca jayamanas ca yujyate /

sardham ca mriyate yesu tesu skandhesu jayate //
“It is not reasonable that ceasing and rising occur together. [If so] the aggregates where
[one] dies will be that where [one] arises?”

ABh, BPrip, PPy I 57033685 § 96§ | 3 SR K5 853) |
@R’q’m;‘mv%n%xn] ] %x&'g‘qar\'a%aqxngﬂ ]

MKy, PSPy, 5299955 § 8557 | 35395 wRRava53)|
@Rﬁﬂ?‘ﬂ'ﬂ%‘@%?ﬂ 1 %’N'g'ﬁﬂ%i‘qg?fxﬂ‘ ‘

The word vidyate found in our manuscript agrees with 5 in ABh, PPj, and BPr, while
the reading yujyate in dJ and LVP is confirmed by 2a%in MKy, PSPryp. This discrepancy is
not reflected in Chinese translations.

As to the second step, in the following five cases | will discuss discrepancies found between
MKvs and the commentaries of group 1.

2.8 The title of chapter IX

Before entering upon a comparison of the chapter titles, let me remark that the identical
chapter titles found in ABh, BPj, and PPy, may again be due to the fact that the translator
first completed one rendition, and then fit the titles into the others. In BPy; the title of chapter
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XII1 is (Sit)nya/tapari] (k)[sd], whereas in BPry, it is YE 5539592 (= tattvapariksad), the same as
ABh and PPryp. In LVP it is samskarapariksa (= PSP, qi@i‘“%ﬂ“).

MKwms  (v)[y](a)[va]sthitapariksa; LVP, Mss C, R, T, K pirvapariksa, Ms P
purvasthitipariksa,

MK rib, PSPri, §Xavgagaarasaya (= parvasthitipriksa); ABh, BPrip, PPrip 33352 %

3RG AR JRARNEAR (= upadatrupadanapariksa);

PG BUALE; PPon U (= upadatypariksa); SM L5 0k

It is difficult to decide whether benzhuZ<{i:in PG was translated from vyavasthita, as in
PG IV. 2, 3, 4 (where vyavasthita was rendered as benzhuZ<{i), or from parva, as in PG IV. 6,
7 (where parva corresponds toA<{{), or rather from parvasthiti as in Ms P. The same
confusion occurs with the rendering of xianfenwei443fizin SM. But it is certain that the title
of chapter IX in MKys is completely different from that in ABh, BPry,, PPrip and PPcy,
namely, 33x53¥ 57332353 and guanquzhe B .

29 MK X.13
MK v agacchaty anyato nagnir indhane (’)g[n]ir na vidyate /
athendhanam(«—tathedhanam) sesam uktam gamyamanagatagataih //
“Fire does not come from another thing. In fuel fire is not found.
The same [goes for] fuel. The remaining [statements] have been explained by [the
analysis of] the being-gone-over, the gone-over and the not-yet-gone-over.”

athendhanam: dJ, LVP, Mss C, R, T, K atrendhane.

ABh, BPrp, PPy RGEFANRERY) | AR &g R R |

‘?ﬁ‘?NNRQ 5«1 RN ﬁQ@ﬁﬂ"\N‘gﬂNQ "’W

o\

MKrip, PSPy NFAEFUNAERY| | FRARRAFHT RG] |

JaBE F= gayag| | Nesra ¥R admmNays||

PG IRABREEIR, IRBETR IR, WIARAP AL, BRUNEIKH.
PPch KRAERIEHAK, Frh ek, MFrErIFiE, HRP B
SM RAERIEH, FrrhahsEk, SRETFER, MER M.

Although in PSPy, the translation of the verse itself suggests the reading tathendhane
“likewise concerning fuel”, Candrakirti's commentary seems to support the reading

atrendhane “concerning this fuel”:

agninendhanam  dahyamanam  upalabhyata ity  atrendhanaprastave  Sesam  disanam

gamyamanagatagatadisanena samam veditavyam / (LVP 211, 1. 8-9)

“Against this topic of fuel saying that fuel being burned by fire is perceived, the remaining
refutations should be known as the same as that of the being-gone-over, the gone-over and the
not-yet-gone-over.”

We may conclude that the original Sanskrit text of this verse in PSP indeed read atrendhane,
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and that its Tibetan translator, Nyi ma grags, simply accepted the rendering 3355 (= tathd) he
found in ABh, BPrj, and PPy, failing to make it consistent with Candrakirti’s commentary,
as happened in the case of 11.2 and VIIL.16 etc (cf. Saito 1984: chapter X, note 37, 1987a,
1995). The reading atha in our manuscript may indicate how the reading changed from tatha
to atha and eventually to atra.

All the Commentaries other than PSP appear to have had the reading tatha, as confirmed
by both the renditions of the verse and the commentaries. As far as the case ending for
indhana is concerned, however, they can further be divided into two groups. The reading
indhanam suggested by our manuscript is supported by PG and probably SM as well, while
the reading indhane is confirmed by ABh, BPrj,, PPrjp, and PPcy,.

PG:

SRANBRBEIR, SRIZANHESR. WTARANANJE, BRANZAAR.
RARERTT RN TR, ArARP R ARAR. A KA I, AT A, AREERBER AR, 2
IR AR, IAREAR, RS, RIFAR, REWMER . (PG 963-964)
“Fire does not come from another place. In fuel there is no fire. The same [goes for] fuel. The
remaining [statements] have been explained by [the analysis of] going.

Fire does not come from another place and enter fuel, and in fuel there is no fire, because fire is not to be

found by investigating fuel. The same [goes for] fuel. [It] does not come from another place and enter fire,

and in fire there is no fuel. Just as the burned is not to be burned, the not-yet-burned is not to be burned
and the being-burned is not to be burned, this has been explained in [the chapter] of going.”

As we can see both from the rendition of the verse and the comment by Pingala, padas ¢
and d were understood as two sentences. One is fathendhanam; the other is sesam uktam
gamyamanagatagataih. This can happen only when the reading is tathendhanam. If it is read
tathendhane, the only way left to us to understand padas c and d is that taken by ABh, BPr;,
PPri, and PP¢y, i.e., to deem it as one sentence, “likewise concerning fuel the remaining
[statements] have been explained by [the analysis of] the being-gone-over, the gone-over and
the not-yet-gone-over”.

ABh,EPTib: A
NRFR SN A SRR | %‘qr‘a\iq'ﬁam'fgﬂanaw 1

FNNR RGN AGFT I G RV RRIER NG G I FRY I GH] | (D tsa 54b6-7; D tsa 20826-7)
“By [the analysis oﬂﬁgone—over, the not-yet-gone-over and the being-gone-over, likewise, the
remaining [statements] on fuel have been explained.

It should be understood that in these ways the remaining statements on fuel have likewise been explained.”

PPTibE\/ ~ L~ o S._a_.
NRAR SRR IS QRN | 5 A6 F A=Y N A |

B R BN RN AN R A RR S NR A RR] qﬁau‘m’a'ﬁ]‘q‘&5’ﬂ'§'qr%q'i'q§mwwﬁq SAYANARR| A6
AWK JANARFF| (D tsha 135b2-3)

“By [the analysis of] the gone-over, the not-yet-gone-over and the being-gone-over, likewise the
remaining [statements] on fuel have been explained.
Just as one infers that there is no going in the gone-over, the not-yet-gone-over and the being-gone-over,
likewise there is no burning in the burned, the not-yet-burned and the being-burned”

PPChZ
WFHERIFEE, BB EHR.
FEE: mE—-RhEE, RE, BIFEES, B8, R, BEFEERINZ. (PP, 86al3-15).

“Like fuel, others are also to be denied. [This] has been explained in the chapter of going.

164



Just as one can deduce® that there is no going in the gone-over, the not-yet-gone-over and the
being-gone-over, likewise there is no burning in the burned, the not-yet-burned and the being-burned.”
In SM the matter is rather confused.
RAERBEAR - b IRk
FEE: B S22 0 DI, A3k DRUR S SR R Kl RS SR RBBGEE PR, BRI, LMl
BIEMEFIESRE TR K, RIEMEK. BFAEE
EREIREAR, Wk mE. ' (K 41.131b7-c10; THIFH 49. 97b20-98a17)

“Fire does not come from another place ... In fuel there is no fire.

Commentary:_apart from fire there is no distinct cause (i.e., fuel), because [in] the cause and effect of the

fire, there is no fire of a different nature. One should consider in this way. Moreover, if the agent (i.e.,

fuel) has produced an effect (i.e., fire), it will no longer exist. Therefore no fuel of a different nature

comes from another place and reaches fire, and it is not the case that there is no fire.

The same [goes for] the other things. They have been explained in the chapter of going”

Due to the poor quality of the translation, the commentary of Sthiramati is not always
intelligible, and my above English translation is thus very tentative. But the analysis
(underlined) of pada b might imply something. The context here is the discussion of the
relation between cause and effect represented by fuel and fire respectively. Thus Jf k Jp 2=
AR “apart from fire there is no distinct cause (i.e., fuel)” looks like a paraphrase of “fuel
does not come from another place”, and REENEE LTS, MEEIAA “if the agent (i.e., fuel)
has produced an effect (i.e., fire), it will no longer exist.”, a paraphrase of “in fire there is no
fuel”. This is exactly the explanation of fathendhanam and same as the understanding of
Pingala! It is also confirmed by the conclusion, J&#tMERIEEEFHMEERE MK R K, i
Jk “Therefore no fuel of a different nature comes from another place and reaches fire, and it
is not the case that there is no fire”, although the final part of the sentence is intelligible.
Hence a daring hypothesis would be that here Sthiramati might have cited pada b followed by
tathendhanam, which is unfortunately not reflected in the rendition of the verse. If this is the
case, the reading of our manuscript is also supported by SM. Based on the knowledge now
available, however, this conclusion must remain speculative.

Therefore, as to this verse, the different Sanskrit readings in the hands of different
commentators might be as follows:

PSP: atrendhane;

PG, SM(?): tathendhanami,

ABh, BPtip, PP1iv, PPcn: tathendhane.

2.10 The title of chapter XI
MKy pirvvapafralkotiparifksa] = LVP, Mss C, R, T, K, P;
MKrib, PSPrib %{q'ﬁa'éwﬁwaa‘ngu :
ABh, BPri, PPrip Rz aa5aya ;
PG Bl (= purvakotipariksa); PPch, SM #IH:BY (= samsarapariksa).

3 Also in other places of PPy, the word diyiyi4s—2% is used by Prabhakaramitra as the equivalent for
ZNYFRAA (= anumana).

Y The Chinese text continues as follows: BEH: ZokEH, ZM5ARERTE? A PHER, JEMaekE, 5
IERERE A RRREEE. A RREERY, dRMEPTRE, RUEARKETEAN EMEE. This offers no help, however, to

our current topic.
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Here our reading is identical to LVP, MKr;, and PSPr;,, and agrees with PG except that
the reading apara has no equivalent, but completely differs from ABh, BPrj,, PPri, and SM.

2.11 MKXILé6
MK v [para]pud(g)alajam duhkham yadi kah parapudgalah /
vina (du)[hkhena] yah krtva (paras)m/ai prahinoti] (ta)[t]//

This verse appears in dJ, LVP, MKri,, PSPri,, PG and SM, but is absent in ABh, BPr,
PPip and PPch.

2.12 PSP XXI. 5
dJ, LVP  sambhavo vibhavenaiva katham saha bhavisyati /
na janma maranam caiva tulyakalam hi vidyate //
“How could rising be together with decaying?
For birth and death are not found at the same time.”

This verse, which appears in dJ and LVP as XXI. 5, is found in all the Tibetan
translations and PPcp, but absent in our manuscript MKys. The content of this verse is related
to PSP XXI.3,

sambhavenaiva vibhavah katham saha bhavisyati /
na janma maranam caivam tulyakalam hi vidyate //
“How could decaying be together with rising?

For birth and death are not found at the same time.”
PG seems to have merged these two verses into one, as the 3" verse of this chapter:

BRI E, ZTABSR, W AsE, —REAR

“If rising and decaying exist together, how could there be rising and decaying?
Just as it is not tenable that in the world birth and death are together at the same time.”

This is also confirmed in the commentary of PG. Both gong cheng you huai 3Lplif 18
“decaying exists together with rising” and gong huai you cheng 845 B “rising exists
together with decaying” are explained. But it seems impossible that a Sanskrit verse could
have combined these two aspects, because it would have disrupted the metre. It can not be
determined whether the Sanskrit text of Pingala had one of these two verses or both.

In SM, There is no verse equivalent to PSP XXI. 5, but instead a rather unintelligible
verse is found:

HEEERAAIE, AT E R, N ERESE, JEFREmA.
And the comment follows:

GIEAR AN BRI AT A0S, DAL HARIEN. (K 41.154220-23; rHIEG R 49. 127b6-8)
Considering the meaning of the second half of this verse, the word li #f in pada a makes no
sense. We may understand how the unintelligible rendition was made by reconstructing the
Sanskrit text. The translator might have had the same text as PSP XXI.3, but wrongly
understood pada a as sambhave naiva vibhavah or sambhavo naiva vibhavah and thus
translated it as a conditional clause, # B AIE “if there is decaying apart from rising”.
Accordingly, we may reconstruct the comment on this verse as follows:

na sambhavenaiva vibhavah saha bhavisyati | janmamaranayor virodhat //

Decaying should not occur together with rising, because birth and death are opposed.”
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He must have understood this sentence as na sambhave, naiva vibhavah saha bhavisyati, and
wrongly rendered as #yEA A, BIEIEME AT A F04 “if a thing is not born, nothing can be
found to combine”. Then we may understand the strange expression, kade hehe wH[15f1&, as

from saha bhavisyati. 1f my conjecture is correct, this verse found in SM is identical to PSP
XX1.3.

3. Conclusions

3.1 These two newly identified manuscripts preserve a significant number of the older
readings of the MK, which have unfortunately become corrupted over the centuries.

3.2 As far as the lineage of the MK is concerned, the two groups of translations, i.e., the
earlier (ABh, BPrp, PP, PG, PPcn, SM) and the later (PSPip, MKryp), derive not only from
the fact that they had different translators but also from the fact that they were based on
different Sanskrit readings. The verses of the MK found in our two manuscripts are, as a
whole, much closer to the first group than to the second (cf. 2.1-7).

3.3 Despite the fact that our two manuscripts have been put together in the same bundle,
and were most probably copied by one and the same scribe, the stanzas found in MKy are
not those extracted from BPy, but rather go back to a separate lineage. In some examples,
they show features which can only be traced in PG or SM, but not in ABh, PPy, BPri, and
PPcy (Cf 2.8—12).

3.4 As for the reason why the verses in the PSP tradition are sometimes different from those
found in the older commentaries, we indeed cannot exclude the possibility that Candrakirti
modified them intentionally. However, we can at least say that in two cases (2.1, 2.3) he kept
the readings as passed down to him, even though he apparently found them rather strange. In
two cases (2.10, 2.11), PSP shares features with PG and MK, but not with ABh, PP, BPip,
which implies that some of the different readings found in PSP are not later developments.

Appendix: Other discrepancies

There are some more discrepancies of the MK found in our manuscripts, which I could
not explain. They are listed below waiting for the discovery of new materials.

11.10 b: BPws na yujyate; dJ, LVP prasajyate;

VI1.9 b: BPws vya(va)[sthitah]; dJ, LVP pratisthitak;

VI1.10 c: BPws ()pi; dJ, LVP hi;

VI11.33 b: BPws [k] (u)tah; dJ, LVP katham;

X.7 b: MK, BPwis prapnuyat kamam indhanam;, dJ, LNVP indhanam kamam apnuyat;

X1.8 c: MKws eva dharmmanam;, dJ, LVP api bhavanams;

XX.17 a: MKws, BPwyis notpadyate; dJ, LVP notpatsyate;

XXI.10 b: MKpms naikam; dJ, LVP naika

XX1.12: no avagraha is found in MKys. So it can be understood either as na bhavaj jayate

167



bhavo bhavo 'bhavan na jayate | nabhavaj jayate 'bhavo ’bhavo bhavan na jayate //, or na

bhavaj jayate bhavo ’bhavo bhavan na jayate | nabhavaj jayate bhavo 'bhavo ’bhavan na

jayate //. The former reading is the same as dJ and LVP, and is followed by MKri,, PSPrip
and partly by SM, while the latter is followed by ABh, BPrj,, PPrip, PG and PPcy,.
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Errata

p. 152,1.20: Mss C,R, T, B> Mss C, R, T, K
p-154,1.19: Mss C,R, T, B,P>Mss C,R, T, K, P
p. 161, 1. 7: MKrip, PSPrip, - dJ, LVP

p. 163,1.9: PGIV2,3,4 > PGIX.2, 3,4

p. 167, 1. 3: kade - kede
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